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IN QUEST OF BALKAN OCCIDENTALISM

APSTRAKT: The article seeks to revise the current mainstream interpre-
tation of the relations between the Balkans and the West as it has emer-
ged from the mirror reading of the Balkanism paradigm. It interrogates
the grounds for interpreting the Western discourse about the Balkans in
terms of Said's Orientalism and the Balkan visions of Europe in terms of
the hegemonic Western discourse.

By way of introduction, or Balkan Studies as ,,Oriental” Studies

Taking up the subject of Balkan perspectives on Europe, I was fully
aware of the necessity to think of it in the light of the criteria by which a region
is defined, mapped, theorized and explained. As long as the available analyses
of the relations between Europe and the Balkans had sought to draw upon broa-
der tendencies or theoretical models, these models had no local origin or purpo-
ses. They were designed at other places and for other purposes, as a result of
which the Balkans have been assessed in terms of their resemblance to or devi-
ation from Western Europe.! This is the common drawback with the Balkan
application of all theories that had emerged since the end of the 18™ century
under the roof of the two grand paradigms — the modernization (or evolutionist)
and the neo-Marxist (drawing upon the opposition between center and periphe-
ry). Over the last few years, Orientalist, post-colonial and post-structuralist criti-
cism have succeeded in challenging the very core of these frameworks by shift-
ing the focus to a deconstruction of the conventional Western image of the Bal-
kans. Critical effort has been invested in demystifying the ,,Balkan construct”,

' For a critical reading of the so called ,,mental maps” of the Balkans, see more specifically
Bracewell and Drace-Francis, 1999; Todorova, 2002; Todorova, 2005.
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and the hegemonic Western discourse which nourishes it. Although the level of
professional sophistication in the application of this criticism varies, there is li-
ttle doubt that if over the last decades the study of the Balkans has laid claim to
the status of a meaningful field of research — that is, if the field has generated
knowledge that could affect the methods and categories used by other fields (such
as historiography, anthropology, cultural studies) as well as the theoretical (We-
stern) models of exploring ,,the Other” — the credit should largely be given to
those projects that have involved the field in a direct dialogue with the theoreti-
cal and conceptual discussions in other areas. As far as the Balkan historiogra-
phy is concerned, most productive in this respect has proved the dialogue with
Edward Said's Orientalist approach. The Western ,,imagining” of the Balkans
clearly shares many generic features with Said's ,,Orientalism”. And while ,,Bal-
kanism”, the analysis of which has become the sign of the new academic status
of the historical study of the Balkans, may be sensitive to historical and cultural
difference, its links with Said's criticism are evident as is the acknowledgment
of the benefits from the application of this approach to the ,,theorizing” of the
Balkans.?

The intention of this text is not to prove or dismiss, as an end in itself,
the interpretative potential of the Orientalist approach with regard to the Bal-
kans. It should rather be seen as an attempt at highlighting the ability of research
of the Balkans to trigger re-consideration, broadening, and revision of this and
other theoretical approaches and concepts with a key role in contemporary social
science. Specifically my aim is to interrogate the current mainstream interpreta-
tion of the relations between the Balkans and the West, as it has emerged from
the mirror reading of the Balkanism paradigm.’ I share with the late Ellie Sco-
petea the belief, which she formulated at the height of the Orientalist-paradigm’s
acclaim, that an attempt to include the Balkans into the Saidian abstract Orient
would have changed the whole logic of the Orientalist argument by means of
bringing to the foreground the historical dimensions of the East-West relation-
ship (Scopetea, 1991: 133) This implies to take full account not only of conspi-
cuous incompatibilities such as the absence of Western colonialism or a Western
Balkanist tradition. These are truly fundamental deficiencies in the sense of Sa-
id's conception, and any effort to compensate for them through their metaphoric
or imaginary versions on the assumption that the latter are identical with the real

2 Maria Todorova, who is the first researcher to have attempted a systematic structural discrimi-

nation between Balkanism and Orientalism, has defined this link as follows: ,,To deny, howe-
ver, or even downplay a connection with Said resembles (although on an incomparably more
modest level) the efforts to disclaim any connection with, and even profess aversion for, Marx,
while ...deeply internalizing and unconsciously reproducing Marx's immense contribution to
how we theorize today about society” (Tomoposa, 1999: 36-37).

An earlier and shorter version of this paper was published by the journal of the Romanian
Institute for Southeast European Studies (Mishkova, 2004).
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ones, will not bring us far.* How important these incompatibilities are in terms
of the Balkan attitudes to Europe will be discussed further down.

Following the critical line of thought more intriguing to me still is the
issue of the Balkans' peculiar position vis-a-vis the ,,West” and of the differences
in the representation of this peculiar position in different periods of history.
Similarly, the dynamics of national self-images — of the way the Balkan societies
have described and evaluated themselves — demonstarate such social and ideo-
logical functionality that can hardly be understood in terms of a Western hege-
mony on the local production of autonarratives. On the level of generalization
the little that can be safely maintained is that modernity has starkly underscored
and complicated the Balkans' ambivalent geographic, cultural and civilizational
status. It is this geographic and cognitive liminality, at the same time, that makes
the Balkan studies ,,the terrain that is most rich with theoretical possibility”, with
the potential to ,,contribute most to the theoretical frameworks of inquiry used
by a broad array of fields and disciplines” (Fleming: 1223; 1231)

I would like to probe this revisionist potential by keeping an eye on the
contributions already made in this direction while, at the same time, seeking to
expand and partly rework them. Concretely, I shall attempt to identify a set of
fundamental contextual elements, above all those characterising the spread of
knowledge about Europe — the agencies of this transmission in particular —
which have been largely ignored in relevant discussions. To understand this
choice, as well as my approach, it is important to emphasize that I see it as an
initial attempt at addressing the topic of the Balkan visions of Europe, i.e. of
Balkan ,,Occidentalism”.?

Some underlying premises

A word on terminology is in order at the outset. The notion ,,Europe” or
the ,,West”, as I use it here, is stripped of essentialist meaning in the historical,

4 An example of such analytically dubious, and in the final analysis, trivializing identification of
,real” with , literary” colonization comes in Goldsworthy, 1998. ,, The imperialism of imagina-
tion” is, of course, a legitimate and intriguing research topic but the attempt to inscribe it in the
Orientalist model yields more losses than gains (cf. also Fleming: 1220-1223). On a more
general level, the application of (the rhetoric) of the post-colonial model to the Balkans has a
similar and — in view of its implicit intentions — ironic effect: it prevents post-colonial criticism
from binding itself more closely with the sociology of power relations beyond literary radica-
lism. Failing to do so, it actually relinquishes its claim to having an impact on these relations.
My perception of ,,Occidentalism” is broader than that of lan Buruma and Avishay Margalit
(Buruma and Margalit, 2004) for whom it represents ,,a set of views, prejudiced opinions, hosti-
lity and misconceptions of Western civilization on the part of non-Western nations”. Ideally, I
would seek to explore the Balkan perspective on the West and its civilization not (only) in the
sense of stereotyped perceptions and applications, but above all as a contextualized debate on
modernity and society; a debate that would take into account pragmatic and empirical as well
as utopian and anti-utopian components.
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cultural, geographic or any other sense of the term. ,,Europe” is understood as a
contested concept, a trope conveying contradictory, contextually and historica-
lly contingent meanings and images, which have been translated into political,
ideological or cultural programmes (Strath: 14). As we shall see in the case of
the Balkans, it was the entwining of the project of modernity with the notion of
,,Europe”, in other words, the entanglement of utopian and real meanings, that
accounts for the resilience of the term ,,Europe” and for the difficulties involved
in any attempt to unravel its anatomy. My use of the notion is, thus, informed by
awareness both of the plurality of contents and forms, which the ,,idea of Euro-
pe” spawned over time and of the analytical objections to treating ,,(Western)
Europe” as an entity and a coherent unit of analysis.

It is, at the same time, easier to presume that just as the discourse of Bal-
kanism has helped to shape the self-understanding of Europe, so too have Balkan
perceptions of Europe shaped local narratives of collective cultural and social
identity. Various, contested meanings of Europe have become facets of modern
national self-consciousness: the identities of nations are inscribed in the identi-
ties of Europe and identities of Europe are inscribed in the identities of nations
(Malmborg and Stréth: 9). In this endeavor, of course, the language of communi-
cation was that of the West. Knowledge about the Balkans, including the para-
digms and fundamental concepts in which that knowledge was expressed, was
not produced in the Balkans. Yet this helps us little in addressing the various
,.self-constitutive strategies” chosen by the people of the region (and not impo-
sed in a colonial manner) or the ,,constitutive result” achieved. That is why in the
following account the visions about the national and the European will be par-
tially and analytically isolated from each other but always thought of in relation
to each other.

In denying an essentialist understanding of (Western) Europe, we also
deny the existence of a would-be monolithical, non-controversial centre — or
Other — in relation to which the Balkans or parts of it has defined themselves.
Firstly, the ideological power of ,,Europe” was not the result of an ideological
control or even interest on the part of the European centre — the interst and the
initiatives were, as a rule, one-way, from the Balkans towards Europe, and indi-
scriminating. At the same time, on account of a number of cultural commonali-
ties, the culture of the Russian ,,metropolis” was at least as formative for the
Balkan Slavic nations as that of Europe proper (JIunosa: 73-74 passim). The na-
ture of the Russian civilizational matrix, however, was hybrid and competitive,
ripped between the Orthodox Slavdom and ,,Europe” and marked by the rift bet-
ween cultural uniqueness and cultural inferiority but also by receptiveness to
Western models — a ,,metropolis” projecting a civilizing mission into its own
,barbarious zone”. The context of nineteenth-century Ottoman rule should also
be taken seriously. National historiographies in the region, largely echoing the
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inherent problems of Europe's self-narration vis-a-vis ,,Turkey-in-Europe”, have
typically tended to either ignore the Ottoman contributions to the progressive
changes of the time or interpret Ottoman rule in a fully negative way, as hinder-
ing or delaying genuine assimilation into Europe. In this way, Balkan histori-
ographies continue to replicate the opposition of the Ottoman to the European
and, thereby, underestimate the impact of the modernizing reforms of the Otto-
man empire on the existing notions about modernity and Europe.

A historian must be careful to generalize in this respect about the whole
of the Balkan region. It is not possible to chart all the channels that had played
a role in the process of transmission. This article should rather be seen as an ini-
tial attempt to map the major venues of acquiring informed and encompassing
visions about ,,Europe” and their articulation in the public space during the 19
century. Empirical data will be primarily drawn from the case of Bulgaria, even
though I believe that some, if not all, of the conditions discussed below are appli-
cable to other Balkan countries.

*kk

From Serbia to Bulgaria and, somewhat less conspicuously, Greece to
Romania, in the 19 century most of those who took part in nation-building and
disseminating knowledge about Europe acquired an understanding of Europe in
the educational institutions on the ,,periphery” of Europe, not its center. That had
no doubt fascilitated the assimilation of certain ,,lessons” but had also encoded,
from the very start, certain formative conceptions as well as frustrations in the
makeup of the local national cultures. The (semi-)peripheral transmitting cul-
tures, moreover, were far from monolithic. The various intellectual or political
trends they contained usually had varying degrees of interest or capacities to in-
fluence ,,smaller’” or ,,inferior” cultures.

The Greek factor: the closest mirror

Up until the 1830s, the leading Bulgarian ,,metropolis” was Greece: the
roster of Bulgarian alumni of Greek schools reads like a Who's Who in the
National Revival, and practically all Bulgarian books, ,,Western” translations in
particular, were translated or compiled from Greek sources (Clarke: 178). To a
large extent, the same was true of the Romanian late Enlightenment and early
nationalist figures and sources (Tziovas: 4-5). Consequently, the Greek threat to
Bulgarian and Romanian national identities, typically seen as acculturation into
the Greek ethnie, is testified by the long-standing struggle against Greek cultur-
al influence. The history of this struggle has been sufficiently well investigated
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from the point of view of the emergence of Balkan nationalisms. But there were
several co-lateral effects of that encounter, which had decisive impact on the
relation of the incipient Balkan national cultures, Bulgaria in particular, with the
outside world.

The Western discourse about the Balkans, so remarkably dealt with by
Maria Todorova, was not the only and, as far as its formative phase was concer-
ned, not even the most important ,,symbolic centre” for Bulgarian national self-
identity. At the gates of their modernity and before reformulating their ,,barbari-
ty” in the looking glass of ,,Europe”, Bulgarians were left to cope with a twofold
stigma: a social one within the Ottoman hierarchy (coupled with a traumatizing
collective memory) and a cultural one vis-a-vis the Greeks. It was not so much
Greek cultural supremacy per se that annoyed the incipient Bulgarian nationa-
lists, but rather their tendency to transform this supremacy into an essentialist
register of ,,formative absences” which later would be re-confirmed while ga-
zing at themselves in the mirror of Europe. ,,It is preordained that those peoples
who have no history and lack a glorious past should move at a snail's pace,
indeed crawl backwards as crabs on the wide road of civilization and close their
eyes to the light [of knowledge]... So is it preordained to the Bulgarians, who
cannot boast of ancestors and golden pages of History... to remain removed from
the light of civilization...” (Makedonis 111, 14). Many re-prints of this kind from
the nineteenth-century Greek press in Bulgarian periodicals reinforced pre-exis-
tent stereotypes and supplied the Bulgarian national identity with an original
,.dark zone” to be later re-filled from other sources. The image of the simple and
uncivilized Christian Slav peasant (even when attenuated by attributes such as
,quiet”, ,,peaceful”, ,,hospitable”, , hard-working”’) made its appearance in Greek
writings at a time when the ethnonym ,,Bulgarian” was still used in the ,,West”
in the parabolic sense of Voltaire's Candide (Livanios: 71-77). Such social and
cultural representations did not become significant until the advent of moderni-
ty, but this need not specially concern us here. One also cannot fail to register
the Western optics, through which the Balkan actors viewed each other: in the
creation of Balkan stereotypes, at any rate, the West was not acting alone (Sco-
petea, 2003: 174-175). What I wish to stress here, however, is that the collective
stigma attached to the Bulgarians, the ,,incompleteness’ of a national self, did
not primarily originate from an encounter with the West — it was only reconfigu-
rated by the West in the course of the Bulgarians' modern national self-creation.

This episode in the formation of Bulgarian national identity is illumina-
ting and leads directly to the core of my argument — to the problem of the agen-
cies spreading knowledge about ,, Europe”.

There has been, at that time or later, little doubt about the key role of
Greek schools and ,,sources” in the spread of new ideas and discoveries of the
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modern age throughout the Ottoman empire. Prior to their dissemination thro-
ughout the Balkans, however, the ideas and discoveries in question were filtered
through ,,Greek™ selection and adaptation. As a leading historian of modern
Bulgarian literature had noted, ,,From Greece, after having undergone some
modifications appropriate to the Greek conditions, [Western rationalism] was
spread among us.” (ITenes, III: 66). Such transmissions had not only influenced
the recipient's agenda: indeed, it is well-known that the Bulgarians had fully bo-
rrowed the ,,awakening” and ,,patriotic” action plan of the Greeks. But the very
visions Bulgarians from the Revival period had of their national identity in the
context of European civilization, albeit shaped in competition with the Greek
ones, were largely modeled upon the Greek rather than the European pattern.
This process of ,,defense through mimicry”, i.e. of ,,mimetic generation of Bul-
garian ideas through the appropriation of analogous Greek constructs”, as Elena
Nalbantova puts it, has its origin with the proto-Enlightenment ,,Slavo-Bulgarian
History” of Paissiy Hilendarsky and appears in a number of guises later in hi-
story. Most radical among them is Georgy Rakovsky's attempt ,.to reinterpret
thoroughly the established perception of center and periphery, of cultural moth-
er-country and cultural 'colonies” as well as ,,to [discredit] Europe as a civiliza-
tional super-authority and supermodel to the nations of the Modern Age.”
(Han6aurosa, 2005)

But the Greek filter of Western ideas were of importance for another rea-
son. A great many Balkan revivalists held a belief, characteristic of the Greek
Enlightenment, that ,,intellectual revival” prepared the ground for all other kinds
of advancement, the ,,political revival” in particular: the intellectual revival had
caused the rise of the West, that of the East also rests in it. This is how the ear-
liest totalizing utopia and discourse of Europe — as a synonym of rationality,
knowledge and universalism — had emerged. The utopia was predicated on a no
doubt benevolent, enlightenedly-optimistic interpretation of Europe, which stre-
ssed the idea that ,, Furope” was about becoming rather than being. Europe was
thus not an inherited status so much as a something achieved through the spread
of learning and reason, and the road to it was opened to any one individual, or
any one nation, that could grasp and implement the ,,principles of the enlighten-
ment”.

From this perspective, both the model of and the ambiguities accompa-
nying the construction of modern Greek identity acquire a special significance
for the Bulgarians. As we well know, Europe's founding myth is rooted in anci-
ent Greece. This, in turn, wielded strong influence on the creation of modern
Greek self-identity. Yet for nineteenth-century Greeks, the most tangible and
credible testimony to its cultural continuity was not classical antiquity, which
was considered to be ,,an alien and incomprehensible fiction”, but instead the
,living tradition” of the Orthodox Church. This ,,identity split” is intriguing, for
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it forms the basis for a long-standing antinomy in the definition of 'real' Greece
and its relation to the West. The one side was progressive, secular and rational,
but pointing to an unknown and alien modernity; the other, by contrast, was re-
trograde, religiously zealous and anti-liberal, yet embodied in everyday prac-
tices. These spiritual and cultural tensions had influence on Greek perceptions of
Europe, and the representations of the European Otherness ,,developed as a di-
rect reflection of the blurred and contradictory image of Greece itself”. Signi-
ficantly the ,,discoursive opposition between the archetypes of Hellenes and
Romans (Romioi), is conceptualized as a confrontation between two mutually
exclusive modes of existence, and as a conflict between two incompatible nor-
mative universes” (Tsoukalas: 35-40; Herzfeld: 19-21).

This intellectual milieu nurtured — via schooling and printed texts — the
first generation of Balkan (not only Bulgarian) enlighteners-cum-nationalists. It
will require much more space to trace its implications outside the ethnically
Greek domain. But there is little reason to doubt its diffuse impact. Almost every-
where in the Balkans, the quest for a normative national past pervaded the efforts
at nation-building and marked the seminal debates of the time, which focused on
language, ethnogenesis, and nationalization of the church. In these debates, the
Byzantine legacy and tradition of Eastern Christianity became key reference
points that marked two ends of a single axis in the self-image and representation
of European Otherness. To the present date, mainstream historiographies in the
West and the Balkan East continue to be crucially involved in the discussion.®

The spread of Western ideas through Greece had further impact. The pro-
minent role of Russian culture in shaping the self-understanding of Bulgarians
came neither from Russian expansionism nor from Western indifference; inste-
ad, it was above all the result of a conscious, sustained and ultimately success-
ful attempts on behalf of a section of the Bulgarian national leadership ,,to de-
bunk the ideology and the outlook of Hellenism” by laying all the stakes on Ru-
ssian education, Russian support, Russian culture and cultural production.” The

,Enlightened” European historiography, as found for instance in Edward Gibbon's The Decline
and Fall of the Roman Empire, set the standard for the mainstream European conceptions of
Byzantium and Greek Orthodoxy characterizing them as forms of Oriental barbarism. On the
other hand, in a rare attempt to map the cultural ,,unity” of the Balkan space, Paschalis Kitro-
milides has traced this unity — what he calls the ,,Balkan mentality” — to Orthodox Christianity
(Kitromilides: 163—191). Between these two temporal poles we find the synthetic statements of
Balkan visionaries like Ivan Shishmanov, Jovan Cviji¢, Nikolae Iorga, Ivan Duychev etc., for
whom (the legacy of) Byzantium and (Enlightenment) Europe were invariably the problematic
coordinates in their attempts to define the Balkan cultural community.

Until after the Crimean war of 1853—1856, all initiatives for establishing Bulgarian national
education with the financial assistance and under the control of Russia came from Bulgarian
leaders and ,,revivalists”, and not from the Russian government, Tsarist court, or Russian-
-Orthodox Church (I'erues, 2002: 40-99).
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,Bulgarian-Hellenic antithesis”, Boris Yotsov argues in his analysis of this
process, ,,is now replaced with the Slavic-Hellenic opposition. This means that
against Hellenic education, which is a source of pride for the Greeks, and which
they use to scoff at Bulgarians' plebeian peasant illiteracy, is pitted another cultu-
re, equally elevated, politically conscious and noble, if we use Fotinov's words,
which Bulgarians feel to be their own, and which gives them the courage to
proudly face the Greek.”(Mouos: 21) In other words, ,,the Greek identity” of the
emerging modern Bulgarian elite as well as Greek ,,Orientalism” with regard to
Bulgarians, were dismantled not by Bulgarians themselves, but by Russian and
Habsburg Slavicists: all the ingredients of the national self (medieval past, lan-
guage, culture, folklore) became known to the world through the eyes of a for-
eign, benevolent yet controversial ,,significant Other”.

Eastern and Western Slavism: ,,Occident Express” or
»Pan-Slav Inquisition”?

This now takes us to the ambivalent role of Russia as a transmitter and
occasionally source of the ,,constitutive Gaze”: in the Serbian and the Bulgarian
contexts at least, the proportions of Russian and non-Russian ,,transfers” in prin-
ted texts were quite evenly balanced. After 1838, Russia played a preeminent
role in the preparation of the Bulgarian revivalist intelligentsia. Over two-thirds
of all Bulgarian students between 1856 and 1878 received their higher education
in Russia; Russian-educated patriots dominated the movement for Bulgarian
education and the ,,learning” of the Slavo-Bulgarian past. In Russia, on the other
hand, Slavophiles (and Pan-Slavs) with financial and organizational resources at
their disposal took an intense interest in establishing ,,cultural connections” with
Russia's ,,smaller brothers”; by contrast, Russian liberals remained fairly disin-
terested in such endeavors (Aperos, 2001: 46-47). Slavophilism and official
Russian policy, furthermore, were in fundamental accord in seeking to prevent
links between Balkan Christians, Slavs or non-Slavs alike, and the 'West'. These
cultural, political and religious policies gave rise in the recipient Slavic cultures
to often controversial attitudes towards the West — by themselves an interesting
subject of comparative enquiry that still lays ahead of us.

In Serbia, the intellectual and political leadership, which was educated in
the traditions of two imperial peripheries — the Russian and the Austro-Hunga-
rian — constituted the main supplier of ,,Western knowledge” throughout the 19
and early 20" centuries. Secular Western influences were often transmitted by
Greeks, the two noteworthy exceptions of direct European inspiration being
Dositej Obradovi¢ and Vuk Karadzi¢, who infused Southslav breath into the phi-
lological Romanticism of the Western Slavs. During its first decades, the Serbian
state was administered and ,,cultivated” almost wholly by ex-Habsburg Serbs
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educated in Austrian or Hungarian schools; their outlook and the models they
were seeking to implant bore the strong imprint of the Central-European intelle-
ctual milieu and statecraft, while their political predilections were for the Pan-
slavs (Tprosuesmh: 262; Mumxosa: 17-45). The first generation of ,,proper”
Serb intellectuals having graduated from Western universities did not appear
until the late 1850s. The political and cultural credo of this new generation of
Serb intellectuals was a mixture of Western political liberalism, Italian and Hun-
garian romantic ,,youth” nationalism, Czech- and Polish-nurtured Panslavism,
and local paternalism. Politically, it was Russia rather than Europe to which they
were looking for support. To be sure, the 1880s were marked by an initial pro-
cess of differentiation among Serbian intellectuals, including attitudes towards
'Europe’. Nevertheless, university study continued to take place primarily in the
Dual Monarchy up to the outbreak of the Great War.®

The standard history of the Bulgarian revival, ,, The Ancient and Present
Day Bulgarians in Their Political, Ethnographic, Historical and Religious Rela-
tions with the Russians” (1829) by the Ukrainian historian and Habsburg-trained
slavicist Yuriy Venelin, illustrates some of the implications of this trajectory.
Here is the story in brief. The founding fathers of Slavic Studies and 'archeolo-
gists' of Slavic Europe, as it is well known, came from Germany, Prague and
Vienna. Researchers like Stritter (1740—1801), Thunmann (1746—1778), and
Schloezer (1735-1809) gave flesh to Leibnitz's proposition that historical ori-
gins should be studied through language classification, placing thereby philolo-
gy firmly at the center of the study of racial origins and history. The central pro-
blem of Slavic studies thereby became focused on the role of the Cyrillic alpha-
bet and ,,01d Bulgarian”. Accordingly, the central issue of Bulgarian historio-
graphy, from Paisiy to M. Drinov became the weighing of the Slavic against the
Asiatic origins of Bulgarians. As James Clarke rightly noted, ,,These related
problems gave Bulgaria a key place in the world of European scholarship”
(Clarke: 99).

But at the hands of the Pan-Slav historians of the 19" century, such as
Venelin, the obsession with this issue had several regressive effects, such as

8 The intellectual environment of the Habsburg Mittleuropa was complex enough to evade short-
cut definition. One of the many indications of the underlying tensions that distinguished it were
the disparate meanings of Europe and universalism informing one another: the concept of
Europe, which signified a drive to progress and the future, and the concept of Abendland or
Occident, which implied the traditional mission of Kultur with its roots in Occidental Christia-
nity and the imperial past. Austria's projection of itself as situated between the (predominantly
Slavic) East and the French /'Europe was, in the words of G. Weiss, one of a ,,middle-range
enlightenment”, or a ,,middle-range Europe”. As for the French /'Europe, it was also hesitant
about the Empire's European belonging. Whereas some, like Louis Léger, included Austria,
next to Russia, into Eastern Europe, others discriminated between the ,,Eastern Europe” of the
Romanov dynasty and the ,,Central Europe” of the Hohenzollerns. (Adamovsky: 606)
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bringing to Bulgaria the ideology of elected Slavdom. As regards Slavic civiliza-
tion Bulgaria became a classical reference point, as Greece was with respect to
European civilization: ,,the classical country for Russia, Lithuania and Hungary”
and the home of ,,our sacred tongue”, as Venelin states of Bulgaria (Faues: 134-135).
Through Venelin's exalted Pan-Slavism, Bulgarians first became acquainted with
(German) romanticism and (what happened to be, Bohemian) nationalism. N.V.
Saveliev-Rostislavich, Venelin's fervent disciple and popularizer, was no less
highly regarded, especially by some key figures of national education like Vassil
Aprilov and Konstantin Fotinov. Nadya Danova's painstaking research has made
it clear that if Fotinov and the considerable number of readers of his journal ha-
ppened to know something about significant European thinkers like Bacon,
Vico, Herder, Gibbon, Thiéry, Michelet etc., the credit should be given to this pa-
ssionate pan-Slavist. Besides, it is through the work of Rostislavich and Venelin
that the architects of modern Bulgarian genealogy like Fotinov and Rakovsky
acquired and widely applied the etymological method, whereby they could pro-
ve the pristine ancient origin and the global presence of Slavic Bulgarians. (Ja-
HoBa: 62-63; 306-308) For Rakovsky's grand plot, for instance, the pathos, the
,findings” and the conclusions of early Russian Pan-Slavism must have been no
less important, or at least compatible with his theory about Bulgarians' founding
role in European culture, than the imitation of Greek Antiquity.

By around the mid-nineteenth century, as Boyan Penev has rightly asser-
ted, European Romanticism had reached the Balkan (South) Slavs in a form
already ,,transformed and assimilated” by Western Slavs and supplied with a
,.distinct patriotic tinge” (ITenes, II: 132). The task of familiarizing Bulgarians
with the foundations of their Slavic and European cultural identity — a task taken
up in the earlier period but committed mostly to Russian amateurs — came to be
tackled in an authoritative manner by professional Western (Czech, Polish,
Slovak and Slovenian) Slavicists working within the confines of the Habsburg
Empire. The cumulative effect of these developments was the forging of ,,a Bul-
garian 'national philosophy' on a Slavic basis”. ,,National romanticism now evo-
lved into historical mysticism; it verged on some kind of Bulgarian messianism,
which, with its autochthonic theory of the origin of Bulgarians, provided the
rationale for Beron's philosophical speculations, whereas with Rakovsky it layed
the foundations of a cultural and political tendency — debunking Hellenism as a
culture, ideology and outlook.” (Moros: 29)

The trajectory of Serbian romantic Slavophilism is quite similar. When
Jovan Skerli¢, the great turn-of-the-century literary critic of Serbia, set about
tracing the historical roots of the concept of the Slav people as a young, fresh
wrace”, ,,which will take over the rudder of Europe from the weary, worn-out
Westerners and so save it from destruction” (Colovié: 90), he discovered them
in Herder and, indirectly, in the conceptions of Hegel and Fichte about the
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German cultural mission. Yet, Skerli¢ argued, ,,The Slavophiles went logically
further and maintained that this spiritual hegemony was being taken over by the
rested, fresh Slavs, that the authority in the spiritual world belonged to them, and
that their culture was the greatest thing that the human spirit had created”
(Skerli¢: 167). Significantly though, these ,,Slavophile ideas reached the Serbs
from the Czech and Slovak Pan-Slavs, above all Kollar and Stur, and not from
the Russian Orthodox Pan-Slavs, Aksakov and Khomyakov, as might have been
expected”. Stur's ,,belief in Slavdom”, in particular, implied ,that it was for the
Slavs to resurrect enfeebled humanity, to replace the worn-out Latin and incom-
plete Germanic civilization, to found a great Slav empire of full, humane and
ideal civilization” (Skerli¢: 140; 8)

,.Educate yourselves, educate yourselves, good, respectable Bulgarians!”,
V. Belinski counseled in 1840s. The impact Russian Slavophile anti-Westernism
had on Balkan thought will become clearer if we hear what the Russian ,,We-
sterners”, such as Belinski, had to say. ,,Until then [when ,,respectable” Bulga-
rians are educated — D.M.]”, Belinski counsels, ,.try to advise your champions
and Slavophiles in general of more civility and humaneness... Our Spanish
[inquisitors], and your guardians, are ready to establish in no time an inquisition
designed to exterminate the Europe-loving (sic) spirit and the spread of Asia-lo-
ving obscurantism, i.e. ignorance. [...] Yes, enlighten yourselves, good Bul-
garians! May God grant you success! ... Only, for heavens sake, beware of pro-
tectors who through their protection undermine and harm you more than the
Turks” (Anpusos: 380-381).

The relation between Slavdom and Orthodoxy as a cultural countera-
ction to ,,Europeanization” can only be broached here. As Konstantin Leontiev
points out in a memorandum of 1865, addressed to General N. Ignatiev, Russia
should not go only as far as opposing Europeanism on a political and religious
basis. ,,It is advisable”, Leontiev suggested, ,,that the Greeks and the Slavs see
us not only as a political force of the same religious denomination, but also as a
peculiar state- and national life form and a peculiar society; even better, they
should see us as a peculiar people and a peculiar literature, unique with its fresh-
ness in today's world, as well as a peculiar historical science, which is continu-
ally making progress...” (Pycus u 6va2apckoiio...: 211) Leontiev's well-known
search for a symbiosis between Slavdom and Byzantium as an ,,antidote against
the illnesses of Europeanization” should not be easily translated into judgments
about the fundamental anti-Westernism of Russian culture. It should be recog-
nized, however, that a considerable part of Bulgarians and Serbs saw Europe as
being distinct from, often opposed to, Slavdom-and-Orthodoxy. ,,Which sphere
of spiritual influence do we belong to — the Slavic, the Russian or the European?
And could we overcome this cultural Slavic-European dualism by seeking an
organic synthesis?” (Momos: 43) In the 20t century, this question would keep
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nagging at the minds of Bulgarian and Serbian spiritual leaders, because it con-
tinued to be part of (the unresolved issue of) the identity of national culture and
consciousness.

One has to be cautious with easy conclusions: a Russian university di-
ploma was not necessarily a seal of anti-Westernism, nor a Western one — of pro-
-Westernism. The ,,spiritual link” with Russia could work in many ways as geo-
politics did with respect to culture: because the Serbs, unlike the Poles, Roma-
nians or Bulgarians, felt little threat of being ,,swallowed” or invaded by the Ru-
ssian multitude (in contrast to their fears from the Germans or the Hungarians),
they could vent their frustrations with the West far more safely in a Slavophile
language.

This is why my intention is not to follow up the relationship between cul-
tural and political predilections. Rather I want to suggest that we are dealing here
with a sort of ,,double” peripheral optics, which makes permeability of knowled-
ge between different peripheries much easier but which also ensures that this
knowledge arrives in an already adapted, refracted, sometimes anachronistic form.

Once more about the outsiders, or on Slavism as ,,Balkanism”

In an Orientalist perspective, the Russian, and more broadly speaking,
the East-European Slavistic interest in the Balkans performs an essential yet par-
adoxical function. It is well known that Orientalism, or the West's discourse on
the Orient, draws upon the history and the tradition of Western Oriental Studies.
In other words, it rests on a lasting (pre-colonial and pre-modern) scholarly
interest, on ,,an influential academic tradition” for which ,,the Orient is a specif-
ic kind of knowledge about specific places, peoples and civilizations” (Said:
203). A similar tradition of scholarly interest, let alone an influential resource of
Western knowledge about the Balkans (or parts of them, with exception of the
peculiar case of Greece), does not exist. Even today, there is no such thing as
Balkan Studies in the sense of Oriental Studies.” The problem of the Bulgarian
looking for his image in the European mirror, unlike that of Said's ,,Oriental”,
was that quite simply he was missing there: he was not part of European histo-

°  Drawing upon Maria Todorova's admission of the West's weaker interest in and belated ,,dis-

covery” of the Balkans, as opposed to the Orient (Tomoposa, 1999: 178), K. Fleming points
out that to this day Balkan Studies does not exist as a discrete research field in the Western aca-
demia. The output on Balkan history is due largely to Balkan ,.experts”’, who address mostly
newcomers or a non-specialist audience and whose interest in the Balkans has been sparked
solely by contemporary political events. Academic knowledge of the Balkans in the true sense
of the word is mostly being produced within the Balkan countries. In Western Europe and North
America, on the other hand, this remains the province of researchers most of whom come from
the Balkan region (Fleming: 1227-1228).
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ry, European science was not interested in him, to Europe he was a ,,nobody”.
That was an identity problem very different from the one the Orient, distingu-
ished by lengthy accumulation of erudite studies, was faced with. And, beyond
any doubt, it was one that strongly affected both the Bulgarians' strategies for si-
tuating themselves in the world and their worldviews.

The original, arguably ,,Orientalist” interest to the Bulgarians and the
Serbs had Slavic rather than Balkan underpinnings and was largely generated by
dilettanti historians like Venelin and Rostislavich. As for the specialized scholar-
ly study of Slavic, and later of Balkan cultures, histories and societies, tribute
should be paid to the (pan)Slavicists of ,,Central” Europe, from Kollar and Ko-
pitar to JireCek. Later, this line was followed by the first generations of native
scholars, educated in Russia, Prague or Western Europe. Throughout the 19%
century, concentration on the South-Slavic ,,peoples and civilizations” in these
two cultural centers (marginal for the West but playing a formative role for the
Balkan Slavs) prevailed over interest in the Balkans as ,,a specific space”, and
this scholarly attention was differentiated: the Slavic origins of the Bulgarians
was the favored subject of Russian and Russian-educated Bulgarian scholars,
whereas researchers from Central Europe were mostly concerned with Slavic
linguistics, literature and folklore. It is no surprise indeed that the Bulgarian, as
well as the Serb, should enter Europe with a Slavic cultural visa. From V. Apri-
lov onwards, with rare exceptions, the source of Bulgarians' symbolic capital
and valuable cultural gestures has been their Slavic-Orthodox belonging. This is
the source the Bulgarians have tapped into for their productive inscription in the
European civilizational matrix, and through it they have filtered their criteria of
evaluating what they saw as ,,their own” or ,,alien”.

The status of ,,Slavic Europe” was, of course, fundamental to the nature
of this knowledge. According to Larry Wolff, the ,,intellectual artifice” and the
West's hegemonic discourse of the European East, ,politically inflected by
aspects of Orientalism”, emerged during the eighteenth-century French Enlig-
htenment. (Wolff, 1994) In some recent analyses, the methodological premises
of this view have been questioned and the temporal focus has been shifted to a
much later period. (Adamovsky, 2005; Dupcsik, 1999; Confino, 1994)!° What is
interesting in this debate, from the point of view of my topic, is whether and to
what extent we could presume that there was a link between the Slavic Studies
in the West and in the European East. In his recently published study on the
emergence of the concept of ,,Eastern Europe” in France, E. Adamovsky argues
that until the 1840s the existence of such a thing as a Slavic world, as distinct
from Romano-German Europe, was an abstract issue, occupying the minds of

10T am grateful to Guido Franzinetti (University of East Piedmont, Italy) for focusing my atten-
tion on these studies.
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Herder's romantic adepts, such as Madame de Staél, rather than those of resear-
chers. The very idea of Eastern Europe, i.e. the notion that a Slavic world not
only existed but was also Eastern or Oriental, began to gradually take shape
around the 1820s and make its way into the political vocabulary from the 1830's
onwards, but continued to co-exist with rival representations of geographical
space. Until the end of the 19th century the concept drew on two intellectual
contexts for its content — the liberal and the romantic (conservative as well as
socialist). Significantly, whether it took on a positive or a pejorative connotation
depended mostly on the political configurations, both domestic and internation-
al. Although during the last quarter of the century there were signs of hardening
and predominance of the ,,Orientalist” visions, ,,there is nothing vaguely resem-
bling a body of scholarship or ,,experts on Eastern Europe” in France before at
least the 1860s”. In France as in the rest of non-Slavic Europe, one cannot speak
about institutionalization of Slavic studies as part of the curricula or as special-
ized institutes, associations, periodicals and conferences before the second deca-
de of the 20 century. It is not until this period that a hegemonic ,,Euro-Orienta-
list” discourse in the strictly Saidean sense of the word began to crystallize.
(Adamovsky: 591-613)

This seems important in more than one respect. Firstly, it shows that the
Western discourse on Eastern Europe and that on the Balkans, without being
identical, emerged simultaneously. The ,knowledge of a specific place”, Said
contends, following in Foucault's footsteps, possesses the power ,,to dominate,
restructure and exercise control” as long as it is incarnated in social practices and
institutions, through which it gains consistency and the capacity to condition our
worldviews. In other words, as long as this knowledge is authoritative and insti-
tutionalized, i.e. scientific. Balkanism is no exception, not even during the time
of its early coalescence which is the 19" century. When M. Todorova points out
that not academic discourse but journalistic and quasi-journalistic literary forms
were ,,the most important channels and safeguards of balkanism as an ideal ty-
pe”, she refers to the ability of the modern press to sustain ,,popular mythology”
or ideology independently of scholarly knowledge. (Togoposa, 1999: 58-59) In
the 19™ century, however, there was virtually no such (I would still say relative
and limited) independence of the two types of discourse. Firstly, because those
who did research and taught at universities were usually the same who propaga-
ted and ,,mythologized” through the press; and secondly, because at that time the
press, in contrast to science, did not possess the autonomous authority and sta-
tus that it acquired in the conditions of mass society, especially after World War
IL. In any case, it is quite significant that even undemanding analyses by profe-
ssional journalists sought their readers' trust and approval by referring (with
more or less justification) to the weighty word of the scholars.
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The fact that in the Bulgarian case the scholars in question came from a
part of Europe which was itself undergoing a process of ,,re-evaluation” should
be seen as further indication that the emergence of the Bulgarian in the eyes of
Europe was not an altogether emancipating act. It was because of its academic
authority that the gaze of Slavicists and Slavophiles had such a formative yet, as
it turned out, also ambiguous significance for the Bulgarians. Before that gaze
Bulgarians appeared as, on the one hand, brothers-in-culture, perhaps forefa-
thers, and in this sense fundamentally ,,of the same kin”; on the other hand, they
were culturally ,,unsame”, ,,anomalously indefinable”, semi-European and semi-
oriental, an internal or incomplete self, as they typically appeared in the lens of
Western balkanism. Those who displayed love, sympathy and scholarly experti-
se in discovering the South Slavs for Europe, were the same who, by virtue of
that same expertise, partook in the empowerment and crystallization of the
balkanist discourse. Evidence of this seemingly unusual combination is the work
of Dr. Konstantin Jire¢ek — a Slavicist and a widely acknowledged authority in
the history of Bulgaria and the Balkans.

To speak of JireCek as of an architect and propagandist of the balkanist
discourse sounds heretical. Here is how he described himself in an anonymous
article on Bulgaria, addressed to a Viennese newspaper: ,,The Chief Secretary of
the Ministry of Education, Dr. Konstantin Jirecek, [is] an Austrian Slav, famous
for his work on the history and geography of the Balkan Peninsula, and especial-
ly of Bulgaria; he is in any case a Bulgarophile of the purest kind, whose History
of the Bulgarians is a widely known and widely read popular book in this coun-
try.” (Aprupos, 1939: 158) JireGek's numerous merits for the development of
Bulgarian history as a scholarly field, for the reforming of Bulgarian education
and the building of Bulgaria's modern state institutions can hardly be overesti-
mated. His harshness on the Bulgarians, particularly his overt contempt for their
provincialism, egalitarianism and parochial mentality, on the other hand, have
been interpreted entirely through the prism of his cultural aristocratism and
political conservatism. These are no doubt crucial and often valid landmarks, but
along with the assessments spurred by them one could discern the systematic
construction of a peculiar image of Bulgaria, the Balkans and the Orient; an
image that we normally associate with civilizers with other ,,European visions”
and with other motives.

In his intriguing ,,Notes on Bulgaria”, published in foreign newspapers,
Jire¢ek never abandons the superior position of a scholar and an outside observer
endowed with the valid criteria and knowledge. From this position the Bulgari-
ans and their infancy in statecraft are seen as presenting ,,a bountiful field for
interesting studies on folk psychology and socio-political development”. Jireéek's
well-know thesis about ,,the great danger incipient in bestowing all at once truth-
ful copies of the most sophisticated Western constitutions on peoples that had
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lived under conditions of most primitive state and culture” becomes the focal
point of images and qualifications which leave no doubt as to which part of the
West-East civilizational axis the informed Slavicist and Balkanist envisaged for
the Bulgarians. Even their elite was composed of ,,poorly educated demagogues
and simple peasants”, ,,a motley mixture of primitive figures”, driven by ,,purely
personal sympathies and antipathies, so widely spread in the Orient”. This pseu-
do-intelligentsia, marked with ,,an absence of love for the truth and lack of ener-
gy’ as well as with ,,a crude materialism”, extended its ideals no further than the
accumulation of tasteless wealth; it indulged in ,,numerous feasts with tremen-
dous fun”, ,,each one concerned with saving his own skin — a telling spectacle of
the spineless impotence of the former slaves, whose cowardly cunning shows off
so vividly against the brutal sincerity of the European.” The most distinguished
members of the elite were people like Petko Karavelov — ,,a well read scatter-
brained homespun philosopher with a less than glamorous appearance” — and
Petko R. Slaveykov, whose speeches in the National Assembly provided an ex-
ample of ,,spiritually poor Byzantine phraseology, uncouth in its form and even
feebler in its content”. On the whole, this was a ,,wonderful carnival, a living
ensemble of ridiculous caricatures ...that could well be portrayed by a Swift or a
Cervantes.” As for the majority of the Bulgarians, if one did not count the resi-
dents of Eastern Rumelia, they ,,occupy the lowest rung of economic develop-
ment; even the peasants from around Sofia with their bear-like figures, dirty
sheepskin coats and heavy fur caps, as ugly in appearance as apes, should be co-
unted among the most backward people on our continent.” That these were, after
all, ,,people on our continent” was confirmed only by the scanty indications that
the Bulgarians had their own history and were responsive to civilizing initiatives.
The indirect but compelling evidence in this respect was Eastern Rumelia: there
,,an organic statute devised by a European committee rather than by local indivi-
duals” and an Assembly composed of ,,decent Bulgarians of European education”
(,;and not a single graduate of the Russian schools™) gave the whole province a
European atmosphere of prosperity. The greatest hopes were laid on the European
prince: ,,a giant knightly figure, two heads taller than his subjects”. The outlines
of Jirecek's presentation of the Bulgarians are summarized in the following pa-
ssage in one of his articles: ,,Now the population of the principality comprises
peasants: good-natured, industrious and capable folk, who can, over time, win the
foreigner's heart, especially in some mountain areas; there is also an urban com-
munity of semi-intellectuals, who, with a few honorable exceptions, have clus-
tered in their personality a wonderful amalgam of the worst aspects of Byzantine,
Turkish, Russian and Western civilizations. Given these political factors, of co-
urse, there is not much to be done. There is, however, a completely new genera-
tion trained in the spirit of progress, a generation of specialist education and
knowledge of the world; their number will be constantly on the rise with the
return from emigration of hundreds of Bulgarian students.” (Aprupos, 1938; 1939)
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Let me stress that these undoubtedly artistic and amusing analyses con-
structed in a most authoritative way the image of the Bulgarians, who had just
emerged on the political map of Europe, for the rest of the Slavs and for the
West.!! In this particular case we are dealing with a series of articles that not only
»inform public opinion in Europe on the state of affairs in Bulgaria” but were
also recommended by diplomatic representatives in Sofia as ,,a most accurate
picture of the situation”. The Austrian envoy even suggested that these ,,reports”
be bought ,,in many copies” and distributed among the Austrian diplomatic offi-
ces around Europe as ,,a memorandum”. (Aprupos, 1938: 183)

Thus the tradition of Slavism — so crucial, let us emphasize again, to ,,the
discovery” of the Bulgarians by Europe — proved paradoxically capable of acco-
mmodating a shared, often exalted Slavic messianism and an Orientalist distance
undermining the idea of a pan-European cultural belonging. However, both ten-
dencies — romantic pan-Slavism and Slavic balkanism — bore the marks of their
,.Easteuropean” origin, either as a manifestation of cultural revenge on or as an
act of identification with the liberal, not just epistemological (ethnocentric or
Enlightenment) map of modernity. The reality of ,,Slavic-European dualism” and
the longing for ,,an organic synthesis” between the Slavic and the European, both
of which B.Yotsov defines as underlying Bulgarian culture in the 20 century, are
indications of the indelible imprint that the contradictions of this discovery have
left on Bulgarians' patterns of European self-identifications and receptions.

It should be clear by now that some major elements of both the positive,
often mimetic and hypertrophied, and the negative, ,,Balkanized” Bulgarian (and
at least partly Serbian) self-perception had been imported by foreign intellectu-
als, whose perspective was not that of the European center but that of the Euro-
pean periphery. The original symptoms and the ,,sublimation” of cultural defi-
ciency were evoked by the non-West. The latter's projections, drawing upon spe-
cialized knowledge, anticipated and later participated in the formation of the
local perceptions of the West. Along with everything else, this comes to show
that no unified ,,Euro-Orientalism” — a homogeneous Western discourse on the
Balkan East — existed. Nor did a single Balkan Occidentalism either.

Turcophilia or Europhilia

However paradoxical — again! — it might seem at first glance, the most
ardent and unequivocally pro-Western patriots proved to be...the Turkophiles!
(the Uniates came second). The case is worth noting, since it points to one more

1 N. Aretov has also established in Jire¢ek’s travel writings ,,manifestations of an Orientalist dis-
course” which give rise, in response, to ,,something like an 'Occidentalist' discourse” (Aperos,
2003: 208-220).
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ambivalent channel for the (positive) spread of knowledge about the West. The
Turciya newspaper, a major forum of the Constantinopole-based Bulgarian co-
mmunity, strongly championed the modernization of Bulgarian society within
the political framework of the Ottoman Empire and the cultural framework of
the West. That this stance was above all politically motivated is neither surpri-
sing nor really important in view of our topic. (Although one could take note of
the fact, for example, that the first nine Bulgarians, who had received some edu-
cation in England, were sent there in 1835 on state stipends by the Ottoman go-
vernment.)

,,As much as our material interests move us in the direction of the West,
our intellectual and moral interests do so even more strongly. Our nation is in
need of an example for its material, economic and intellectual improvement, in
need of emulating a more enlightened nation and learning the whole lot from it.
We cannot find this learning, this emulation and this example in Russia. [...]
Science and letters shine nowhere but in the West, as we already know... Ci-
vilization is to be found nowhere but in Western Europe; there we find scienti-
fic and literary centers whose rays of light shine all over the world. Let us there-
fore turn to the light, let us walk to our civilizational salvation that will breathe
new life in us and let us leave aside the dormant East that will bury us in its
grave” (Turcija, [1869], [1873]). It is remarkable that this concept of the East as
the polar opposite of the West entirely excluded the Ottoman Empire (but not
Russia). It should be stressed, at the same time, that the ,,Turcophiles” did not
speak on behalf of an anti-nationalist agenda: on the contrary, they firmly cham-
pioned ,,national rights” and the ,,principle of nationality”, which meant inde-
pendence for the Bulgarian church and modern utilitarian education.

This raises the broader issue of the Ottoman channels of access to and
reception of ,,Europe” — an issue generally overlooked by the national histori-
ographies in the region. The neglect is no doubt functional in nationalist terms.
From a non-national position, however, it is obvious how broad the zone of co-
mmon key fopoi between the Ottoman reformers and the Balkan nationalists was
with their shared faith in progress, science and technology, education and know-
ledge. The generally professed belief that a ,,new age” was dawning, an age of
,,constant improvement and advancement”, was first articulated by and became
the underlying refrain of the official propaganda of the Ottoman Tanzimat re-
forms. ,,Civilization” or ,,civilized” must have been first heard of — usually in
their adapted French form (sivilizasyon, sivilize) — in a Tanzimat usage (Strauss:
48). The Turcophile Bulgarian nationalists were not at all the only ones who
identified the ,,new age” with the benevolence and enlightenment of the Turkish
sultan. But even those who did not do so were acculturated into the same
Zeitgeist, marked by the Tunzimat Ottoman language about Europe and moder-
nity.
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Let me cite just one example. P. R. Slaveykov has been widely, and right-
ly, recognized by historiography as a fervent supporter and the first champion of
the cause of women's education in the 1860's (Homakora, 1994; [lackamosa,
1998; Ilackanesa, 1984) Yet Slaveykov's progressive views on this matter actu-
ally took shape only after the adoption of the Ottoman law on state schools,
which was strongly influenced by the French model of state schools. In addition
to instituting a three-stage educational system and introducing the compulsory
teaching in the Ottoman language after the primary stage, this law for the fisrt
time provided for women's education and the establishment of a teacher-training
school for girls. Nationally conscious Bulgarians, including Slaveykov, respon-
ded with alarm and rage to this allegedly direct threat to the Bulgarian ethnos,
which they strove to ,,revive”. Their alarm preceded the proclamation of the law
itself, since after the mid-1860s Midhad Pasha advanced and experimented with
the idea of mixed schools for Muslims and Christians. At that time Slaveykov
was firmly convinced that the resistance to ideas of this sort should be a duty of
the clergy. For him the Bulgarian woman was still without a clear national mi-
ssion despite of the fact that in Stara Zagora, and later in Gabrovo, the education
for girls and the women's movement had already picked up momentum. Ho-
wever, after the Ottoman state proclaimed equal rights of education for all girls
and boys in the Empire, Slaveykov assigned the protection of the national faith
and language to Bulgarian women. Only then did their educational and social

status become a benchmark of the ,,progress of the nation”.!?

Yet when weighed against the stridently propagated political positions of
the prevailing radical currents of the national movement, this ,,unnatural” sym-
biosis of ,,Turkey” with the West must have done more harm than good to the
latter's reputation. Uncritical or excessive Westernism, now largely equated with
Turcophiles and Uniates, became an attribute of the opportunists, traitors, anti-
nationals for those who wanted to see the destruction of the Empire.

The Ottoman ,,channel” looms large in yet another sense. The most im-
portant connection of the Balkans with the general Western development was the
one via the Ottoman Empire, particularly via its disintegration — that is, through
the Eastern question. It is well known that the Eastern question was as much
Western as it was Eastern — not only in geopolitical terms, but also in terms of
defining the forms of communication with the West and the channels of Western
intervention thus fostering nationalism and modernity. However, its complexity
unveils a rather ambiguous ,,understanding of the West”. At its core, the Eastern

12 Indicative of the first phase in P. Slaveykov's views are the articles ,,Public Education”
(Maxegonus, 20 May 1867) and ,,The School Issue” (Maxegonus, 11" November 1867).
Relevant to the second phase are his brochure On the Issue of Women (1869) and his article
,»Woman: Her Significance in the Circle of Society and Her Upbringing in Bulgaria” (Maxe-
gonus, 26™ July, 1869).
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question was above all an outcome of the opening up of the Ottoman Empire to
the West or, in a narrower sense, of the series of reactions to the spread of capi-
talism in the Near East. The issue is far from simple though. We can safely
assume that the central interest of the West as regards the rest of the world was
the interest of capitalism. But until the 19" century, capitalism was not a univer-
sal European phenomenon, but instead one firmly established in the western-
most part only; moreover, not all great powers belonged to that West; yet even
Russia was west in relation to the Ottoman Empire. At any rate, capitalism is
linked to rationalism whilst diplomacy, particularly that of the Eastern Question,
not necessarily. The ,,West” that emerged out of the amalgam of the Eastern
Question, far from being an abstraction, was tangible and incoherent: one made
up of individual actors as well as components that rarely agreed among them-
selves. (Scopetea, 1991: 136-137)

The West of the Baptizers

It is difficult to exaggerate the scale and intensity of Catholic and Pro-
testant missionary labor, which unfolded on the battlefield of school, text-book
production and translations of holy texts — in short, in the fields of education and
publication — across European Turkey, especially since the 1850s. As Cyrus
Hamlin, the chief of the Methodist Board and founder of Robert College noted
in 1856, ,,The greatest contest which Protestantism has had with Rome since the
era of the Reformation will doubtless be in Turkey” (Hall: 21).

Before the opening of the French lyceum in Galata-Saray in 1868, only
two schools in the Ottoman Empire — the Protestant missionary Robert College
and the Catholic missionary Bebek College — granted a secondary education rec-
ognized by the major European universities. Their attraction for the children of
the most ,,elevated” Balkan strata was also sustained by the well-known fact that
none of the schools of the subject Christians could offer a comparably systemat-
ic and creditable education. If we calculate the remarkable proportion of these
schools' graduates among the Balkan intelligentsia and their even more remark-
able share in Bulgarian leadership, we can understand why it is necessary to ana-
lyze the implications of this ,,West-informing” education.

Catholic or French?

French education, to a much greater extent than Anglo-Saxon education,
provides a perfect example of what N. Guenchev calls ,,organized cultural and
political penetration”. (Ienues, 2003: 1, 559) In the 19t century, the French law
did not allow for granting scholarships to schools in the mother country to indi-
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viduals who were not of French origin or did not come from the colonies. No
wonder, then, that the number of Bulgarians who had attended schools in France
amounted to only 73 (half of them were medical students). In contrast, during
the last two decades preceding the foundation of the new Bulgarian state the
number of Bulgarians going to French schools in the Ottoman Empire steeply
increased — from around 40 until the mid-1850s to as many as 1000 on the eve
of the Russo-Turkish War. (I'erues, 1979: 245-246; idem, 1991: 235-236) This
growth, however, was due to the established network of twenty-nine primary
Catholic schools, where many young Bulgarians experienced their first
encounter with the West and its teachers. Whatever the European spirit that these
institutions might have exuded, there is little doubt that it was conveyed by mis-
sionaries, for whom French education was above all a tool of Catholic prose-
lytism, while in cultural and political terms it had not much to do with the ,,ideas
of the French Revolution” and the Enlightenment.

Bibles and Sewing Machines: Protestant Education and Culture

The contribution of Protestant, American and British, missions in the
preparation of ,modern” Balkan elites is well known. The translation of the
Bible and many Anglo-Saxon textbooks into the ,,modern Balkan vernaculars”
(Greek, Armenian, Bulgarian); the beginnings of the ,,modern” Balkan journa-
lism (the missionary printing press in Smyrna being the most outstanding exam-
ple); especially education and the supply of literature in ,,modern disciplines” —
all these major inputs of missionary work have long been recognized by prota-
gonists and scholars alike. As researchers dealing with the reception of foreign
ideas in that period have pointed out, the infiltration into the Bulgarian ethnic
space of both American and English culture preceded that of American or British
politics, taking the form of missionary initiatives and Protestant educational
projects. (Tpennadunos: 86) Yet, we still know very little about the kind of
,modern” influence the Protestant missionaries and their institutions exercised,
in particular of the kind of knowledge of the West, of Western values and insti-
tutions, they spread. Serious research on this issue is still needed. What Ivan
Shishmanov said in 1897 of Bulgaria, namely, that ,,the American missionaries
[were] the earliest and most direct mediators between America and Bulgaria”
(Shishmanov: 54), is also true in equal measure for Greece and the nineteenth-
century Ottoman Empire in general. The Protestants possessed the widest for-
eign educational network ever established in the Empire.

Protestant missionary societies, much like the British Bible Societies,
were products of the evangelical reaction to eighteenth century rationalism and
formalism. They saw their work in the Balkans as a three-fold one: literary, edu-
cational and evangelistic. Yet, as William W. Hall has argued in his ,,Puritans in
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the Balkans”, It should be borne in mind that publication and schools were both
agencies of evangelism; and that publication and preaching were as much instru-
ments of education as the operation of schools. The three aspects of missionary
activity overlap and merge in to one another” (Hall: 6).

Eugene Weber had something similar in mind when listing the Prote-
stants, next to the public schools, among the ,,recognized agents of modernity”
in late nineteenth-century Catholic France (Weber: 397). There is little doubt
that the Protestant missionary Holy Cross traveled along with — if not exactly the
American Dollar and Flag — at least American accessories, gadgets and inven-
tions. ,,The missionaries came to Bulgaria with their Bibles and sewing machi-
nes. Crowds of women, Bulgarian and Turkish, came to watch. Eventually, these
machines were sold locally” (Clarke: 314). The amazingly syncretic way Prote-
stants themselves looked on their ,,missionary imperialism” is best expressed in
the words of a contemporary enthusiast in 1881: ,,No contact with Western
Civilization has ever roused the Oriental from his apathy, but when his heart is
warmed into life by Gospel truth, his mind awakens, and he wants a clock, a
book, a glass window, and a flour mill. Almost every steamer that leaves New
York for the Levant brings sewing machines, watches, carpenter's tools, cabinet
organs or other appliances of Christian civilization in response to native orders
that never would have been sent but for the open Bible” (cit. in Clarke: 315). The
equation drawn between high technological standards, open-mindedness, reli-
gious freedom, civilization in general, on the one hand, and Protestantism, on the
other, was no doubt a major part of the message that Protestant missionaries
brought to the Balkans.

Where does this missionary story leave us? ,,We don't know what to
think”, a leading Bulgarian revivalist wrote in untypical confusion. Most of the
members of the Bible Society were Americans, ,,whom we have learned to
respect and esteem”; therefore it was hard to believe that ,,these same men who
were supposed to have the last word about the moral and physical freedom of
man” were preaching Evangelical ideas and sowed delusions instead of freeing
the human mind and ,,showSingC the true road that leads each nation to its
happiness and betterment ... Is it time now to preach scholastic dogmas...?”
(Kapasenos: 117-118). A problem must have indeed existed: those to whom it
fell to acquaint the East with the secular Western culture represented a stage in
the Western cultural development, which in the West itself had been long and
irreversibly lost (Scopetea 1991: 137). So, the West but without rationalism?

America among the Bulgarians: teachers, students and lessons

In many respects the Protestant transmission brings into focus some con-
tradictions and ambiguities similar to the ones already discussed which chara-
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cterized the knowledge prevailing in the Bulgarian public milieu about the
European and American ,,West”.!3 At the same time, since this transmission,
unlike the Greek or the Slavic one, played a mostly indirect role in the forma-
tion of national identity, its closer examination could take us straight to answe-
ring the central question that concerns us here: from whom and what did Bul-
garians know about ,,the West” in the 19th century? In order to proceed with our
quest for the answer, it seems imperative to make an important distinction:
between the real, often unpremeditated effect of Protestant presence and innova-
tions on the life of Bulgarians, on the one hand, and the representations, often
premeditated, of England and America, of English-ness (or European-ness) and
American-ness in the public milieu.

All of the above-mentioned contributions of the Protestant missions in
the sphere of (modern, including women's) education, literature, translation and
publishing (especially for the needs of schools), served as a catalyst for the
processes of modernization of Bulgarian society and laid the foundations of the
positive reception of two Western cultures: the English and the American. Until
then such reception was practically non-existent. The direct practical and insti-
tutional help that the missionaries provided for the Bulgarian national movement
was recognized and praised by all ,,awakeners of the nation”; it was this support
that mostly accounted for the respect that Bulgarians felt for the Protestants.
That the aid and its acknowledgment were not just a side effect of Protestant
proselytism is evident from Dr. A. L. Long's words in a lecture entitled ,,Slavs
and Bulgarians”, which was delivered at Robert College in 1870 and which
could well be assigned to a Czech Slavophile: ,,Come to think of it, a hundred
and eleven years before the discovery of America Bulgaria fell under foreign
rule... The unprejudiced student of history cannot resist being sympathetic and
cannot help taking an active part in the destiny of a people which, after this dis-
mal night, and in the fog of 400 years, has not forgotten its name, its language
and even the name of its Christian religion.” (Makegonus IV, 62)

Most highly esteemed among the Protestant institutions, which not only
fostered affection for Anglo-Saxon intellectual and political culture but also pro-
moted national self-awareness and a sense of national mission among its disci-
ples, were Robert College and, for a shorter spell, the girls' teacher-training

13" As V1. Trendafilov suggests in his wonderful study on the Bulgarian reception of England in
the 19™ century, ,,On the whole, the reception of England, which reached us through Protestantism,
assumed enormous dimensions...and English influence in this case was inevitably substantial.
It was, however, rather dispersed since only a tiny part of it came through the original language;
the emphasis of its bearer was religious rather than ethnocentric... But if we focus on the jour-
nalistic work of at least two key figures of the Bulgarian Revival, such as P. R. Slaveykov and
Iliya Blaskov, we will witness a considerable reception of England in the choice of subjects, in
the selection of values, and in the concepts used.” (Tpennadpunos: 90-91)
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school in Stara Zagora — these ,,pépiniéres of our education”, as Ivan Shishma-
nov respectfully calls them. (Ilummanos: 53) The disproportionately large par-
ticipation of these schools' alumni, especially those of Robert College, in the
politics, diplomacy, administration and culture of the young Bulgarian state is a
well known and well studied fact.'* It is difficult to say whether the cultivation
of awareness of ,,the latest bourgeois socioeconomic theories” and of ,,an inde-
pendent spirit and civic values” (Ilchev, 1981: 56) accounted for it or, on the con-
trary, it was due to the isomorphia of mentoring values in the ,,transmitting”,
mostly British, environment and in the ,,receiving” Bulgarian one. (Tpennadu-
n0B: 88-89) Perhaps there is a grain of truth in both these explanations. We
should not fail to remark at that, that the College was not representative of the
level of teaching and teaching staff in the other missionary schools. It is certain,
however, that what distinguished and brought to the fore this relatively small
group of alumni of the various Protestant institutions was their corporatist spirit
and their confidence that they were tailored differently, that they thought differ-
ently, behaved differently, that they were the elite.!

Not all of these contributions, however, were deliberately pursued. The
democratic provisions underlying the Statute of the newly founded Bulgarian
Exarchate (1870) were considered, then and later, as being affected by ,,the new
liberal-Protestant views”, as Manyu Stoyanov dubed them. Even more telling
are the constructive manifestations of ,,defense through mimicry” which the
Protestants inspired. Examples in point are the girls' teacher-training school,
which the Bulgarian municipality in Stara Zagora opened in 1863 in response to
the Protestant one, or the Women's Association in the same town under the lead-
ership of the school's headmistress Anastasiya Tosheva — the first public organi-
zation fighting for equal access of women to education. Here was a case of
appropriation of the Protestant cultural ideal of the educated Christian woman
through which the Bulgarian woman had discovered her own mission as a
guardian and protector of the national religion and culture, a mission epitomiz-
ing both tradition and progress. This was thus the role of a key figure in the
process of attaining national self-consciousness. It would not be an overstate-
ment to say that, on the whole, the movement for women's rights was inspired
by the Anglo-Saxon Protestant model of the educated woman which was ,,re-
contextualized to serve the national cause as a narrative of progress and moder-

14 1 will only cite here LIlchev and P.Mitev's work, which is the most recent study on this topic
for the period after 1878 (Mmues, U. u I1. Mures, 2003). The study contains a bibliography of
earlier contributions to the subject. Cf. Mmues 1981: 57-62.

15 See also Mmues, 2004: 110-112. James F. Clarke, the missionary who spent the longest spell in
Bulgaria, probably meant something in the same sense when he said that the mission's teach-
ers ,,had a definite role to play in the formation of some national leaders' personalities” (after
I'enos: 83).
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nity”. (Reeves-Ellington: 165-166) On many other occasions of contact of An-
glo-Saxon models with the local environment the ,,mimicry” underwent similar
,,re-contextualizations” and re-definitions.!®

There were finally some sides to the missionaries' activity which dis-
credited their mission and repelled the Bulgarians. Most discouraging and insur-
mountable proved the incompatibility of the Reform with the principles of ethni-
city: ,,How could you be at the same time a Protestant and a Bulgarian to them
[the Bulgarians] seems inconceivable”, one missionary bitterly concluded in
1870 (cit. in Aurenosa: 105) The fears of the ,,deadly virus” of proselytism were
interwoven with the insult to a fragile cultural self-esteem: the Protestants
preached, a teacher from Shumen wrote, ,,as if Bulgarians were downright sa-
vage and primitive like their African slaves.” (cit. in Ctepanos: 41) This asso-
ciation of missionary propaganda with the colonizing of the ,,savage slaves”
proved resilient and generated furious indignation: ,,.Let us show those Popish
hounds and Protestant agents around us”, appealed one of Rakovsky's associates,
,that the Bulgarian people does not live in the scorching deserts of Africa or in
distant America.” (cit. in Kones: 43) Evidence of the facile transfer of this asso-
ciation to the image of the Americans at large is Ivan Bogorov's reaction to the
words of a ,,bigwig American”, whom he had accompanied on a voyage through
Bulgaria: at the sight of the woods and the meadows at some point during their
trip the enchanted American exclaimed: ,, This is American Europe!” — to which
Bogorov's commented: ,,Of course, this smart mouth may have taken us, too, for
America's black slaves.” (boropos: 199) These examples make it evident that
some cultural stereotypes, triggered by the encounter of Western missionaries
with the Bulgarian environment, worked not only against their chances of su-
ccess but against their reputation of spiritual mentors and civilizers which by
definition they were.

On the other hand, on the level of representations — mostly in the press,
in textbooks and through translations — one could distinguish between two gen-
eral attitudes. One was intentionally didactic, often mentoring, and utopian. It
pursued a, so to speak, constructive national goal: it was not the plausible de-
scription or the true dimensions of American experience that mattered in this

16 In the perspective of the nationally-committed Bulgarian historiography, the results of such
adaptations, are by definition attributed to the ,naturally” growing spiritual and political
strength of Bulgarian society, i.e. they would be seen as an inherently Bulgarian product. How-
ever, if we only consider the sphere of education as an example, not only the scale but also the
content of the Bulgarian educational movement could not be accounted for without the forma-
tive contribution of the ,,mimetic resistance” against Greek and later Protestant education. ,,He-
re is our response: open your own schools and make them work, provide them with the equip-
ment needed for good study, hire some conscientious and decent teachers, and you will see that
the Protestant school will prove but a passing fad.” (ITIpaso, 1873) Similar appeals could be
found in practically all newspapers from the 1850s onwards.
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case. What mattered was the ability of that experience to generate models and
utopias which were deemed fundamental to the moral and civic education of
Bulgarians as well as to their instruction into the virtues of national statehood.
This accounted for the numerous translations and editions of Franklin's Poor
Richard's Almanack with its utilitarian moral recipe for success in life. This also
accounted for the abiding interest in the American system — political, social, edu-
cational, and religious — of many eminent Bulgarian revolutionaries or reform-
ers like Lyuben Karavelov and Petko R. Slaveykov. The possibility they saw in
the American model to verify the applicability of ,,the most progressive”, ,,the
most democratic” and ,,the most righteous” principles, served to illustrate their
own utopias of a harmonious society. Lyuben Karavelov in particular used the
idealized image of America to pit his own ideal of a ,.truly liberal republican
regime”, which had established ,,equity and justice” as well as absolute indivi-
dual, religious and national freedom, against a morally and politically decaying
Europe. ,,In America we can see fifty denominations and fifty nations living
together, referring to themselves as Americans and defending their common
interests; all of this stems from the fact that the people are their own tutors and
they forge their own laws, to their own liking and of their own will” (,, Ceo6oga”
[1870])!7 P.R. Slaveykov had his own set of landmarks of the perfect social har-
mony: ,.greatest political and religious freedom, least religious bigotry, utmost
respect for law and peace, an incredibly prosperous and gainful livelihood — in
short, through education Americans have reached such heights in their political,
social and economic life that no other nation in Europe and worldwide has ever
reached.” (,, Maxegonus”, [1871]). It was not so much the familiarity of Ameri-
can life, but rather the fixation on a particular social perspective and the desire
to focus all social energies on it, that triggered the vision of the American ideal.
(cf. bonesa: 202)

But is it indeed inconceivable that the national revivalists should have
believed that such a perfect world really existed across the Atlantic? The point
is that, along with the utopian, there was also another line of representations of
America — pragmatic, detached, at times critical — which was again the product
of the same national ideologues. The quality of information varied here, and the
presentations were quite unsystematic, but on the whole, the didactic principle
was retained however with a reverse sign. Thus at the end of the 1860s, the
Macedonia newspaper published a few translations of novellas with American

17 Indicative of L. Karavelov's ideological use of the American model is also the fact that most of
his references and comments appeared in articles that were not devoted to America, but rather
to universal issues concerning the principles and applications of liberalism, the parliamentary
regime and democracy, the international state of affairs, education, the constitution of the
Church, the question of women's rights etc. See in particular the Cséoboga, Hezasucumocm and
Libertatea newspapers from the 1860s and the first half of the 1870s. (Kapasesnos, 1967; cf.
Mures: 190-197).
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plots revolving around various dodgy characters and filled with violence, crude
material interest and corruption. Petko Slaveykov, the ,,skilled manipulator of
public opinion” (Bonesa: 202) even created a poem called ,,The Wild American
Woman and the Tame European”, where he highlighted the murky origins of the
New World and reshuffled the moral hierarchy of ,,the wild” and ,,the tame”: uni-
versal, humane and noble values were associated with the ,,wild Americans”,
whereas the ,tame Europeans” were identified with aggression, greed, moral
deficiency and inhumanity. (,, Iaiiga”, [1865])

What brings these seemingly conflicting images together is, if I borrow
from V1. Trendafilov's observations, the conspicuously ,,self-mirroring” nature
of local, not only Bulgarian, national cultures: the harnessing of foreign ideas
and facts for the illustration of native realia in pursuit of immediate aspirations
and fears, for the sake of one specific objective or another. This politics of re-
presentation ,,makes the reception functional, but also distorts beyond recogni-
tion the image of the foreign cultural import”. (Tpengadunos: 242)!8

Dwelling on the issue of representations, we should not overlook yet
another category of cultural mediation factors. It is well known that almost two-
thirds of the books by Western authors, including books in the English language,
had reached their readers through Greek and Russian translations. The implica-
tions of this situation are difficult to isolate yet essential. However faithful to the
original these translations might be, the selection and the linguistic filter of the
.Western” facts, ideas and values were tuned to a context different from both the
original and the receiving environments. In this sense, ,,the reception of England
was not so much created, but was, rather, borrowed ready-made from other
nations”. (Tpennadpuios: 78; 241). Besides, in many instances the West's nor-
mative self-images and self-representations, as well as Western concepts and
ideas, reached the Balkans not just translated, but rather reinterpreted by ideo-
logically and politically hostile intellectual milieus, like the Russian and the
Austrian. The very criteria of the selection of the works for translation, and the
entire issue of which were the key texts and figures building up the local images
of the normative West, are important topics but they are too broad to be given
here the treatment they deserve.

18 The cases of adding a Bulgarian touch to translated texts, including a replacement of foreign
with Bulgarian social types, are well known to students of the literature of the ,,national re-
vival”. V1. Trendafilov gives an example of yet another replacement of context. In an article
entitled ,,Popular Education — the English Schools”, published in the Turtsiya newspaper in
1872, we find the claim that schools in England ,,are supported by and depend on the people”.
In the English context this would mean that they were either private or controlled by the munic-
ipalities rather than by the state. In the Bulgarian environment, however, this phrase, unspeci-
fied as it was left, made it seem as if English education were absolutely egalitarian and demo-
cratic. (Tpennadunos: 78—79) What was important in many similar cases was to provide a
praiseworthy example and to set the course for the Bulgarian education.
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I will now try to summarize the part of my research presented here. By
and large, few would question the constitutive significance of ,,the gaze of the
Other” to any small culture seeking its identity. But of course, there is a heuris-
tic deficiency to such sweeping generalizations. Because in actuality there exist
many different gazes and many different (smaller and larger) Others, which of-
ten are in conflict with each other. Presupposing that there was a unified Orien-
talist vision and balkanist discourse would be as unfounded as the hypothesis of
a single Balkan Occidentalism. On the contrary, the multi-faceted and controver-
sial Western intervention led to constructing — already at ,,the doorway” — dis-
torted and incoherent images through which the West became familiar on the
Balkans. Rather than witnessing a direct impact of ,,the centers of the spiritual
vanguard” upon the , territories of cultural vacuum” (T'enues, 2003: I, 559) or,
conversely, of an increasingly hardening balkanist discourse as ,,a Western style
of dominating, restructuring and having authority” over the Balkans (Said: 3; cp.
Tomnoposa, 1999: 31-60, passim), we can discern a number of different, often
conflicting but certainly formative re-translations of the images of Europe. Later
on these images came to be further re-shaped and re-modeled by local agents and
by the socio-cultural dynamics of the local environment.

This is why, instead of accepting ,,the concept of Europe” as a legitimate
category of analysis, we had better ask ourselves who, when, for what purposes and
with what results has resorted to this concept. To conceive of the existence of an
invariable symbolic map of Europe and its ,,Orients” from the Enlightenment to this
day, would be an amusing but ahistorical intellectual endeavor. To ignore the diffe-
rences in socio-cultural contexts, in the key interests, the national, class, religious,
professional and gender identity of those who forged the Balkan images of Europe
could hardly help us in our quest to understand their dynamics and changes. ,,Euro-
-Orientalisms” can undoubtedly help us to untangle the civilizational coordinates
on the map of Europe, but manipulations with that map are often subject to local
conditions and objectives, often not linked to the relations with the West.

An objection might be made that, however faithful this anatomy of the
conception of Europe, it cannot explain the need for and the self-perpetuation of
a normative, utopian or dystopian, notion of Europe.!® Indeed, it seems to be one
thing to interrogate ,,empirical” knowledges about Europe yielding a variety of
images but quite another to assume ,,Europe” as an ideology producing its own
normative images. From my perspective, however, this question — much as the
one about how ,,accurate” or how ,,distorted” these images were?? — makes little

19 On Europe as utopia and dystopia, see Strath: 26-28.

20 Just as the most authoritative Western ,.inventors” of Eastern Europe, such as Voltaire and
Rousseau, never went east of Berlin (Wolff: 7), so too did the Eastern ,,discoverers” of Europe
not have to visit 'it' in order to engage in this spiritual exercise.
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sense. Theoretically so, in the first place, considering the actual dependence of
ideology on knowledge. On the level of communication, various meanings of
Europe have served to inform and legitimate elite discourse about the organiza-
tion of society and set the agenda for debate. In view of this role, they come to be
appropriated by different social groups and used as a weapon in their opposing
each other. It would not be hard to imagine, for instance, how in the first half of
the 1980s one could have written a well documented book on how the West
invented an aggressive and menacing Eastern Europe rather than a backward and
traumatized one (cf. Dupcsik: 13-14). ,,The point is that the Occidentalisms gene-
rated in the West and in the Balkans”, Wendy Bracewell argues in her study on
the Balkan travel writings on Europe, ,.have been comparable, in terms of the
range and diversity of form and of value attributed to the notion of 'the West' as
much as in terms of the content of the idea. What is at stake may differ — authori-
ty over others at home, rather than colonial or imperialist power? — but in the end,
what is important in determining their shape is the particular political context that
these representations are embedded in.” (Bracewell, 2005:3) On the level of nor-
mative ideology, on the other hand, for the last three centuries the meaning of
,,Europe” has been coextensive with modernity — with the idea of Europe as a
symbol of cultural superiority and power; on this level of abstraction, and on it
alone, ,,Europe” proved capable to assimilate and withstand the sweeping
changes of the modern era. This has at least two important consequences. First,
we have to acknowledge the inherent controversy between these two levels in
order to be able to account for the constant revision, renegotiation and reformu-
lation of the episteme of ,,Europe”, both in the "West' and in the 'East'. Secondly,
and more importantly, it invites us to return to the question of the origin of the
constituting power of these (self-)representations after we have already named
the processes and the agents that have made such ,,empowerment” possible.

Hence my interest is focused on how concepts about ,,us” and the ,,other”,
our cultural and social visions were historically mediated by concepts of Europe.
Issues of cultural transfer form only a point of departure in terms of my on-going
quest in this direction. My long-term purpose has been to indicate that Balkan
visions of Europe cannot be understood as simply mirroring imagination of the
Western hegemonic discourse about the Balkans. In order to understand these
visions, more attention needs to be paid to local dynamics in the production of
ideologies and self-narrations. This means one must also come to an historical
understanding of the regional discourses of identity. That would, by the same
token, reinstate the Balkans as a legitimate field of study and reveal its theoreti-
cal potential. My aim therefore is to decouple Western representations from the
local production of ideologies and images. Interaction between them was no
doubt long-standing and intensive yet it implied more than internalizing and
resisting Western hegemonic discourse and superior power. In this process the
normative, symbolic, encoded — in short the ideological function of Europe is si-
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gnificant and evident, however only as a metaphor of modernity rather than by
virtue of an ideological semantics of its own. Thus reframed, the central question
moves us away from the study of balkanist ingredients of Western self-identity
and of the related stigmatic Balkan auto-identifications, towards historical com-
paratively-informed reconstruction of the ambivalences of the projects of moder-
nization in the Balkans and of the diverse intellectual responses given to them.

In terms of access to knowledge of Europe, the case of the Bulgarians
was perhaps extreme since direct contact was limited. An extreme case, yes, but
not at all exceptional: to the rest of the Balkans and for the most of the century
access to Europe was largely mediated as well, each Balkan country having its
Greeks, Russians, and Protestants; its well-trained Slavicists as well. My survey
of the ,,agents of transmission’ has been no doubt partial in terms of range and
selective in terms of national cases. The deeper implications of each of these
,refractions”still await further careful investigation. My goal here was to sug-
gest a perspective and indicate some of its ramifications, rather than to apply it
in any comprehensive way — in the hope, however, that, with appropriate adjust-
ments, it can be found applicable to other cases in the Balkans and beyond.

Translated by: D. Mishkova and D.Durst
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Rezime

U potrazi za balkanskim zapadnjastvom

Tema ovog Clanka je istrazivanje aktuelne preovladujuce interpretacije
odnosa izmedu Balkana i Zapada, posto se tokom citanja o paradigmi balkaniz-
ma nenadano pojavila kao odraz iz ogledala. U tekstu se nastoji da se odrede
glavna mesta nastanka sveobuhvatnih vizija o ,,Evropi” koje obiluju informaci-
jama, kao i njihova iskazivanja u javnosti tokom 19. veka. Konkretnije receno,
tezi se identifikaciji grupe osnovnih kontekstualnih elemenata, pre svega onih za
koje je karakteristicno Sirenje znanja o Evropi — naro€ito posrednih elemenata
ovog transfera — koji su mahom bili ignorisani u okviru diskusija na ovu temu.
Da bi ovakav izbor postao razumljiv, bas kao i sugerisani pristup, treba ga po-
smatrati kao pocetni pokusaj osvrta na temu balkanskih vizija Evrope, tj. balka-
nskog ,,zapadnjastva”.
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